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People often ask me why I am a missionary. If they want a simple

answer, I simply tell them in two words: obedience and love. Obedience

because mission to the whole world is what Jesus told his disciples to do: "Go
ye into all the world and preach the gospel". That is the Great Commission.

And Jove, because that, too, is what Jesus told us to do: "Love God with all

your heart. ..and your neighbor as yourself-the Great Commandment. And
that is still what Jesus is telling anyone who would follow him, including you.

Trust and obey; go and tell; love and help-and all in the name that is above
every name, the only name that saves, the name of Jesus. That is why I am
a missionary.

But if you ask me how, not why, I became a missionary, that is a little

more complicated, and far less important than the Commission and the

Command. It often helps me, however, to learn how others came to the same
decision I did, so I’ll tell you about it. ^ a- (3*i

‘A^viv
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I- It began with my father. I wish I could tell you his story, not

mine. He went to Korea 110 years ago. He was in the handful of first

missionaries that began Protestant work in Korea. When he landed in Korea
on his 26th birthday, Seoul had a population of about 150,000 people and
there were tigers in the hills. Today it has a population of more than

12,000,000 and the hills are full of high apartment buildings, not tigers. In

1890, the year he arrived there were less than 200 Protestant Christians on the

whole Korean peninsula, north and south. Today the latest statistics report 1
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that there are fifteen million Protestants in South Korea alone. From 200 to

15,000,000 in two generations. It was one of the miracles of modern missions.

How did my father affect my missionary call? Well, not quite in

the way you might expect. He had five sons. And he told us, as we grew up

and went off to college, "Don’t become a minister unless you have to". That

may seem a rather strange way for a minister father to talk to his sons. But

he was wiser than I realized. He didn’t say. "Don’t be ministers". What he

was saying was, "Don’t drift into the ministry for the wrong reasons. Don’t

be a minister just because I’m a minister. Don’t become a minister without

a call from God through the Holy Spirit, not from me. And as you might

guess, four out of his five sons became ordained Presbyterian ministers, and

the other became a medical missionary.

At this point, if I were preaching a sermon I think my text would

be John 15:16: "You have not chosen me . but I have chosen you", because of

the way the Lord’s challenge to me seemed to move from "Don’t be a

minister", to "I have to be a minister", and then to "I have to be a

missionary".

First, in college since I knew I didn’t have to be a minister, I

decided I wanted to be a professor of classical Greek. My mother had taught

me Latin and Greek since I was six or seven years old, and I fell love with the

old classics of western civilization, Homer, Socrates and Virgil.

Then one of my older brothers did something that changed my

mind. He was a home missionary in North Dakota but was praying that the

way would open up for foreign missionary service. Suddenly he was called to

India, but how could he leave his little church pastorless? He called and

asked me to come up for the summer and preach. I had never preached a
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sermon. I hadn’t finished college yet, much less been to seminary, but I

thought I ought to help him and said yes. By the end of that summer I knew
I had to be a minister.

But not a missionary. That came one day in the Princeton
seminary chapel. The chapel speaker was the chairman of the Board of
Princeton Seminary, Robert E. Speer and he spoke about missions. At one
point he stopped and took out his watch, and said: "Young men, your watch
could tick for 9 and 1/2 years without numbering the unbelievers in China
alone." I could not stop thinking about that statistic. Nine and a half years-
t.ck, tick, tick-as the population exploded, that many people in the great and
ancient country of China who had not been told effectively about salvation in
Jesus Christ alone. It was enough to send this preacher to China.

II. China. How did China affect my missionary call? The lesson I
learned in China about how to be a missionary was a lesson in failure . And
here, if I were preaching a sermon my text would be John 16:33- "In the

I went to China as aTc^U^h^
about the great challenge of winning China’s millions and millions of people
to Jesus Christ. I was determined that those millions should at least hear the
good news of salvation in Christ alone. But within four years I was thrown
out of China. I had failed. 1947 was a bad year for a missionary to land in
China. There was a war on-nationalists under a Christian general, Chiang
Kai-Shek, against the communist leader, Mao Tze-Tung.

I asked some Chinese who would win the war. I was sure it would
be the Christian general. Bni they said, "We’re not communists, but tee think
the communists will win." I asked them "Why?" And they said, "Because the
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communists are willing to die for their cause, and their opponents are not"

And that was my first taste of an unpleasant truth about the state of Christian

world missions in the world today. The communists, in the early years of

their revolution, were more serious about their mission than most of us

Christians in the west were about ours.

At one time we had 8,000 Protestant missionaries in China. And

we failed. Two years after I reached China the communists had won the war.

Two years later I was thrown out of China as an enemy of the Chinese people.

After four years as a missionary, I think I was about the most discouraged

Christian missionary in the world. I knew we missionaries had made many

mistakes. We went to China for Jesus Christ, but it was the communists who

won in China. They told us flatly, "Once we get rid of you missionaries, the

Chinese church will wither away". But because of a clause in their paper

constitution which guaranteed freedom of religion, they could not throw us out

just because we were missionaries. So they brought criminal charges against

us. My crime, they said, was embezzlement. I was not surprised. I was the

mission treasure in that area—elected by default when the real treasurer left

as the communists came in. I was detained, interrogated, and given a public

people’s trial. I wondered what my sentence would be? I knew I would be

found guilty, but what would be the punishment. The little major who had

conducted the trial had been very nasty, calling me a running dog of the

imperialists and so forth. But when he stood up and said, "We sentence this

enemy of the Chinese people to immediate deportation, I almost shouted,

"Halleluja!". It was the best sentence he could have given me. And I was

ordered to leave the city the next day for the long journey to the border. All

the way I was thinking how badly I had failed as a missionary.
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Back in the United States, I found myself talking about mission

failure, and our missionary mistakes. I had been asked to teach at Princeton

Seminary, and one day after I had spoken about our China failures at a

student meeting, a Chinese student from mainland China, a Christian, came

up to me and said, "Dr. Moffett, don’t talk like that. You did not fail. God
never fails, and He sent you to China. The student was right. Now, if I were

preaching a sermon, my text would be the whole verse of John 16:33 : In the

world you shall have tribulation, but be of good cheer: I have overcome the

world ". God never fails.

When I left China so discouraged, there were about 3 million Chinese

Christians~2 million Catholics, and 1 million Protestants. Today there are 30

million Chinese Christians, and some people say the number may be twice

that, perhaps 60 million. The Church in communist China in the last ten years

has been the fastest growing church in the world.

It was a hard missionary lesson, but I learned it from China.

Never let your own failures destroy your trust in God. A great missionary to

Burma, Adoniram Judson, once said a hundred and more years ago, in the

midst of what looked like missionary failure "The future is as bright as the

promises of God." God never fails. And by the grace of God, after

discouragement in China, in 1955 the Lord gave me the great privilege of

going home, home to Korea.

HI- Korea . How did Korea affect my missionary call? The lesson I

learned in Korea was a lesson from success . What a difference there was

between my mission experience in China, and in Korea. I left China almost

in despair. I came to Korea to find myself in the middle of a miracle of
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church growth and enthusiasm.

Some years ago a friend of mine came to Korea to see if the stories

of church growth were really true. They were so true that it was almost too

much of a shock for him. He wrote,

"Methodism began in England with John Wesley, but the largest church
congregation in the world is not in England. It’s in Seoul, Korea.
Presbyterianism began in Switzerland with John Calvin, but the largest

Presbyterian church in the world is not in Switzerland. It’s in Seoul,

Korea. Pentecostalism, in its modern form, began in Southern
California, but the largest Pentecostal church in the world is not in

Southern California. It’s in Seoul, Korea. (Peter Wagner}

That kind of phenomenal chuch growth reminded me of another

lesson I learned about why I am a missionary. The reason for the growth of

the church was not that in Korea we missionaries were succeeding-most of the

growth by that time should be attributed to the faithful joyous witness of

Korean Christians. Success is no better reason for being a missionary than

apparent failure, as I was in the China revolution. The lesson of missionary

success I had learned from my father, as I remembered what he once said

about church growth. The first explosions of mass conversions occurred in his

territory in the north in 1895 and 1896. Forty years later a commission from

the American churches came out to ask him, "What made it grow". And he

said, "For fifty years we have lifted up the Word of God before this people,

and the Holy Spirit did the rest."

That sounds too simple, perhaps, but if a missionary does not start

there—with the Bible and the Spirit—he or she won’t start at all. In Korea it

was not the pioneer foreigners- Underwood, Appenzeller, Moffett-who made

it grow. And it was not even the Korean pioneer evangelist, Suh Sang-Yoon,
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who brought the good news into Korea a whole year before the first foreign

missionaries had even arrived. It was God, working through them by the

Holy Spirit and his written word. God never fails.

But we do. Missionaries do., Pastors do. Evangelists do. We

fail. And before I boast too much about the growth of the church in Korea,

let’s admit that even the best of churches has weaknesses. The Korean church

grows, but it also splits, it divides. Where else in the world will you find a

"Jesus Presbyterian Church" and a "Christ Presbyterian Church", and Jesus

is not speaking to Christ.

Nevertheless, though all that is true, the lesson still holds: God
LeV" ML CJUsc. SC Ciwvu. -

never fails. Thi^^how I fouffikout ihatThat^4rue . Back in China, after

the trial, on our way to the train station a missionary family came out of their

house and stopped us. Not just to say goodbye. They asked us to take their

8-year old boy out with us. "We can’t get out," they said. "Mrs. Guinness has

tuberculosis and we may never get out". Of course we took the boy along.

But on the long journey to the border I began to worry. After the trial I had

been taken into a room and told I would be allowed to take o $100 in

American money with me. "We’ll give you a letter of permission. You sing

it, and we’ll sign it, and that will make it legal". There was a law against

using foreign money. I signed in a hurry and rushed home but I didn’t have

a hundred American dollars in the house. I had only $97. After all the stress

of the accusations and interrogation I was feeling a bit paranoid. I thought

they must have searched the house, discovered only $97, and trapped me into

signing a paper that would be a lie. Then, along the way they would stop and

search me. "There’s no 100 dollars. Where’s the $3. You bribed someone.

But nothing happened until Canton, the last stop before the Hong
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Kong border. But there, as the passengers left the train, they questioned all

who were leaving China. Bags and luggage were opened and turned inside

out. Then they began a body search. Little Oswald Guinness was watching,

and he said, "Uncle Sam are they going to examine me like that". I said,

"Don’t worry, they’re looking only for guns and foreign money mostly." He

said, "But I have some American money." I said, "Oh no! How much do you

have". And he said, "Three dollars". Never have a taken something out of

anyone’s pocket into mine faster in my life."

Call it a coincidence if you like. I call it a miracle. But don’t

misunderstand me. I don’t believe in God just because of a little three-dollar

miracle. And that is not why l am a missionary. My hope and my calling do

not depend on that kind of intervention from God. What of the Christians in

China who did not get out, who died for their faith. Why were there no

miracles for them. But there were. Greater miracles than any three dollars.

The miracle of life everlasting in Jesus Christ.

I think the "three-dollar" kind of miracle I’ve told you about is for

weak, discouraged, failed missionaries like me as I was when I left China.

The good Lord must have looked down and said, "I can’t let a missionary of

mine stumble out of China like that." So in his amazing grace he chose to

minister to my weakness, and used a very little thing to remind me that He is

still God. And GOD NEVER FAILS. God bless you all. Amen.

- Samuel Hugh Moffett



toothless grandmothers, boys without shoes- -and made a quick

decision. "Dear friends," he began his translation, "I have come

all the way from America to tell you about the Lord Jesus

Christ," and from there on the sermon was firmly in his hands.

I vote for more simplicity in our challenge to mission:

One third of all the people in the world haven't enough food to

eat. Americans feed their dogs better than that. Feeding the

hungry is our Christian mission.

Half the world's people cannot vote for a government of their
choice. Human rights are our Christian mission.

Three-fifths of the world's people do not have freedom to teach
what they believe. Freedom of religion is our Christian mission.

Two -thirds of all the world's people are the poor . 3 2 million of
tKemlive in involuntary servitude; 19 million are refugees.
Mi ssion to the poor is our Christian mission.

Half of all the adults in the world are effectively illiterate.
Literacy is our Christian mission.

But never, never, never forget: one third of all the people in
the world do not know the only way: Jesus Christ as Lord and
Saviour. If our mission ignores that part of the mission, it is
no longer Christian.

Don't say with Doubting Thomas, "How can we ,know the

way?" It is time to take Jesus at his word, "I am the Way, and

the truth and the life; no one comes to the Father but by me."

We know the Way, Jesus Christ.

We know the Way; God gives the power; all we need to do

is to obey, Him- -in love.

[adapted from earlier lectures]

- Samuel Hugh Moffett
Princeton, NJ
June, 1994
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len. icn~22b-2tt. "Abraham still stood before the Lord. . * Suppose

there are fifty righteous within the city, wilt thou then destroy the

plaoe? Far be it from thee to do auoh a thing..*" Arguing . And with

God, even. But that*s not really strange at all if you know missionaries

as I know missionaries.

4. Gen. 12: 12-19. "He said to Sara, his wife..* Say you are roy

sister#. th^t n>y life may be spared.*" So on top of everything else,

the firpt missionary in the Bible is a liar and a coward.
'

•
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< •* So where does that leave us in our missionary lesson for

today from the Bible. Be like Abraham. He didn't evangelize, and

he didn't revolutionize society. He stayed rich and violent and
e

argumentative and deceitful and cowardly. Perhaps I was

we'd better switoh. to Jonah.
w •< •' *1 k .y ' *1

. . A > ' *
'

'
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* Except that if we do, we will miss the whole point of

Biblioal realism* ‘ The Bible roeBSTlonS- a man's weaknesses because they

are there, toot because they are to be imitated. It wasn't his sins

that made Abraham a missionary. The good news of the Bible is that his

sins .didn't keep God fromtrfaHng a missionary out of hiral\ Which should

be atobmfbrt to most of us. ',; .

Lent and
right

Bm±uiHHi±xmiMxihBXMhHiaxpjoiu±xBfxBiblif33Lixr»aliBmxxiI±
waanitxhiBxifBaknfimHflBxtkaLtxmajiBxAbrahamxExmiBsiBnjLry

But if our sins don't disqualify us before God, it is just

as true that our strengths don't qualify us, either. I believe in

specialist missionaries. We live in that kind of an age. ^Bulj. beware
of thinking that it ia your specialty that will make you la missionary.!

That's not God's standard of judgment. That is more like pride, which

is the one sin that more than any other really can disqualify you as

a missionary. Hudson Taylor was onoe effusively greeted by an admirer,

"Don't yo\l feel proud that you've been used so mightily of God". And

he replied instantly and very sinoerely, "No, I sometimes think that

God must have looked into many countries and many places to find someone

weak enough to do the work, and when he found me, he said, 'This man is

weak enough; he will do'."
y

v

;N
1 '

•
• ^ v* .

Abraham, too, was weak enough, as we have already seen.

But he was not ohosen for his weaknesses, e*tto«. DouX^-push-^h^t

*}. .‘i '• f“\'
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^rfurry up, to cure all ills, to settle all

scores. When he does not, we often con-
clude diat he doesn’t really care, and so
we’ll have to take up the job he is neglect-

ing.” What hubris! “Whether fast or or
slow, dramatic or subtle,” Merrill re-

minds us, “God’s action in this messy
world should never be undersold. He is

still the supreme audiority, and while his

timing may mystify us, his power is not
to be doubted.”

So how should the Christian minority

seek to influence our culture? Instead of
fighting fire with fire, we can be salt and
light:

What would it take for non-Christians

to begin saying about us, “You know,
I don’t understand everything about
those people, and I don’t agree with
them on some issues. But they’re cer-

tainly good to have around. They’re a

valuable asset to society. I’d hate to see

this town, this country, this nation

have to get along without them.”

This passage hints at die limitations of

Merrill’s book as well as its winsomeness.

Unlike Hauerwas, Merrill doesn’t take

our fallenness quite seriously enough.
What would non-Christians do if Chris-

tians were consistently following in

Christ’s steps? That would be interesting

to see. Crucify us, maybe?

There’s a lack of tough-mindedness at

other points as well, most egregiously in

die sappy “Short To Do’ List for Christ-

Followers” diat concludes the book. This

includes a number of bulleted items, the

first six ofwhich are as follows:

• Pray regularly for the president to

hear God’s voice.

• Pray regularly for the vice president

to hear God’s voice.

• Pray the same for your U.S. repre-

sentative.

• Pray the same for your two U.S. sen-

ators.

• Stop telling politician jokes.

• Stop laughing at other people’s

politician jokes.

And so on. It’s the sort of list that

makes you run screaming to your files for

an antidote— a good dose of P. J.

O’Rourke, say. Merrill should visit the

American history' section of his local super-

store to take a look at the recendy pub-
lished and extremely revealing volumes of

tape-recorded history from the Kennedy,
Johnson, and Nixon administrations.

(And then there’s the fellow currendy in

office.) No politician jokes

?

Does the man
want to rob us ofour only consolation?

But whatever bones you have to pick

with Merrill— and every reader will have
some— his book will repay your full

attention. Pack it in the carryon bag on
your next trip—you could read it in one
long flight— or read it in your small

group or Sunday-school class. But feel

free to go ahead and enjoy a good politi-

cian joke now and then. Si

Sproul on the Will

This influential Calvinist's account of the free-will problem
would have profited from a stronger reading of Calvin.

Willing to Believe: The Controversy

Over Free Will, by R. C. Sproul (Baker

Books, 224 pp.; $15.99, hardcover).

Reviewed by Allen C. Guelzo, Grace F. Kea

Professor ofAmerican History and chair of
the Department ofHistory and Political

Science at Eastern College, Saint Davids,

Pennsylvania.

F
ree will is one of those perennial

tough-nut problems, like conscious-

ness and expressway traffic, whose
solution seems perfecdy obvious until we
start thinking about it. It usually appears,

from our internal sensation of being able

to choose (or to move or to pause over

possible actions), that the human will has

things perfectly up to itself. But then

come the second thoughts: What is meant
by the will itself? If our wills are free, do
they still obey us? And what is die connec-

tion between the us of our consciousness

and the it of our wills? Who controls

whom, and under what circumstances?

Let free will show up, and streetcorner

scholasticism happens.

In addition to being a tough-nut prob-

lem, free will is also what you might call

an iceberg problem, in the sense that

whatever answer we give to it is usually

connected to a larger mass of less visible

assumptions about God and human
nature. If the will is not free enough, we get

a picture of human behavior

that looks like puppets on a

string, and a picture of God
that looks like Miss Havisham.

If it’s too free, we get some-
thing that looks even less than

human, “an erratic and jerking

phantom” (in the words of
Richard Taylor) “widiout any

rhyme or reason at all,” and a

God who looks a good deal

like Huck Finn’s Aunt Sally.

As one of the most articulate popular-

izes of Calvinist dieology today, R. C.

Sproul does not like what he sees on die

tip of the free-will iceberg. “A majority of
professing evangelicals,” complains
Sproul in die introduction to Willing to

Believe: The Controversy Over Free Will,

have bought a careless and overoptimistic

free-will-ism, and that has become linked

to the even more ominous adoption of a

happy-face anthropology whose funda-

mental conviction is “that human beings

are basically good.” It is not clear, from
the way Sproul frames his complaint,

whether it is defective thinking about free

will that has trickled down to “a clear

repudiation of the biblical view of human
fallenness,” or the other way around.
Nevertheless, it is clear to Sproul that

there is a great deal wrong with die way
evangelicals talk about free will.

In technical terms, Sproul sees this as

die result of a lamentable shift away from a

monergistic concept of the relationship

between human wills and God
(that is, that God is the single

actor in regeneration) toward a

synergistic concept (in which
God assists and humans coop-

erate), which Sproul is clearly

convinced is only a few paces

removed from outright theo-

logical syncretism. Part of the

reason for diis shift, and part of

die difficulty monergism has in

making its case to modern
evangelicals, is the popular perception diat

freedom and monergism are “either/or”

quantities, as though monergism inalter-

ably means that human actions are incon-

sequential and human wills possess no
meaningful freedom, and as though syner-

gism was (by elimination) the only option.

Sproul argues that what monergism
opposes in synergism is not human free-

CHRISTI ANITY TODAY: MARCH 2. 1998 59



Study.

Learn.

Change
the world.

Online Internet-based courses
at George Fox University offer

many advantages:

• Christ-centered curriculum

•convenience and flexibility

•undergraduate and graduate
course offerings

•opportunity to reflect and
develop ideas before

presenting them

•equal opportunity to express
ideas

•participate in a truly unique
collaborative learning

environment

• ability to review and
download course content at

any time

• library access

•support from the University’s

computer help desk

Get a jump on your college

education or enhance your
professional development
at George Fox University,

where faith and learning

connect.

WWW.
online,

georgefox.

edu

line <§>
CEORCE FOX UNIVERSITY

414 N. Meridian St.

Newberg, OR 97132
1-888-888-0178

Books

dom or moral responsibility but absolute

human autonomy, “a degree of freedom
that is unlimited by any higher authority
or power,” and which sits poorly beside
the Christian idea of God as an eternal,

creative, almighty being who moves peo-
ple’s hearts to act or to believe.

What this means, unhappily, is that
Sproul has committed himself to telling

two stories simultaneously, one about
the psychological entity we call the will
and how it operates, and die odier about
freedom and monergism, where the
argument often runs toward ontological
abstractions radier dian telling us what a
will looks like when it is free. Of the two,
it s clear diat the story about freedom has
most of Sproul’s attention.

Cast in the form of “an historical re-

connaissance 1

of eight major writers
(from Pclagius to Lewis Sperry Chafer),
Willing to Believe never actually gets
around to establishing what die will even
is, which seems at die very least a strange
omission in a book about free will. What
Sproul does lavish his care upon is dem-
onstrating through his “reconnaissance”
how monergists have actually developed
respectable definitions of human free-
dom without having to resort to syner-
gism or free will.

The principal difficulty with this “re-
connaissance” is that it rarely probes
very deeply beneath the surface of its

subjects. Despite Sproul’s penchant for
twirling Latin theological tags (the book
includes a Latin theological glossary), all

of the primary sources on Augustine are
from nineteenth-century English transla-
tions, and his chapter on Pelagius is a
summation of several antique secondary
histories. There is also an unfortunate
drift toward homogenization— to mak-
ing all monergists say pretty much the
same thing and in the same tone of
voice. There is no attention here, for
instance, to how Calvin made just the
kind of conventional theological harmo-
nization of freedom and monergism
Sproul likes, but then also expressed a
deep skepticism whether that harmo-
nization would convince anyone who
was not already convinced of the tre-
mendous power of God and the equally
tremendous impotence of humanity.
You ratiocinate, I admire; you dispute,

I believe,” was Calvin’s ultimate reply to
synergists in the sixteenth century who
doubted the dominion of God over hu-
man wills, “Rather admire with me and
exclaim: O the height and the depth! Let
us agree to tremble together lest togeth-
er we perish in error.”

T
he temptation to routinize compu.
arguments has its worst effects when
Sproul turns to two figures who, as

a student of the late John Gerstner, he
might have been expected to handle with
more finesse. The first of these is Jonathan
Edwards, whose Freedom of the Will
( 1 754) is often read as though it were die
urtext of American Calvinism. Oddly,
Freedom ofthe Will was not, in strict terms,
a theological book, since die most critical

parts of Freedom of the Will were devoted
to the psychology of the will and die logi-

cal inconsistencies of free-will-ism. What’s
more, Edwards’s centerpiece argument
about die will— diat everyone possesses
the natural ability to will freely (in that
everyone can will and has die natural en-
dowments to execute choices), but only
diose regenerated by divine grace possess
a moral ability to will the good-generat-
ed deep and abiding suspicions among
Old School Calvinists like Hodge and
Warfield. For a century after Edwards’s
deadi Calvinist churches in America were
racked with indecision over “Edwards on
the Will (it played a major part in the
1837 New School-Old School Presbyteri-
an schism). None of this hinders Sproul
from endorsing die natural/moral ability
formula, despite the fact that diis places
him, rather strangely, on die side of the
New Schoolers rather than the great
Princetonians.

It also places him, even more strange-
ly, on the same side as Charles Grandison
Finney. Perhaps because Finney “is a
hero to the very “contemporary evangel-
ical community” that he criticizes so
strongly in his introduction, Sproul finds
little in Finney “that is theologically or-
thodox,” and a great deal diat isn’t. Fin-
ney not only reduced regeneration to
simple decisionism, Sproul complains,
but also heaved aside forensic justifica-
tion, threw over any limitations on the
extent of the Atonement, and defined
human depravity out of existence. Sproul
seems utterly unaware that Finney lauded
Edwards as his great model and indig-
nandy identified himself as a Calvinist in
the struggle of Calvinism with “low Ar-
minianism, and deployed precisely the
argument Edwards had made on natural
and moral ability throughout his great
revival campaigns in upstate New York
and New York City from 1826 to 1835
(and cited chapter and verse from Freedom
ofthe Will to prove it).

That Finney had a particularly coarse
and brash way of using Edwards is true,
but it is also beside the point. Even Fin-
ney’s notorious claim that revival was “a

60 CHRISTIANITY TODAY: MARCH 2 1998



BaCK^H^/^
:

n0'e5ar
!t whelp reswre

Bring
featuring

Newlnterm«^«

tly philosophical result of the right use

Br die constituted means and not a mira-r

cle” was simply to say what Edwards had
said about human choices being die right

responses to motives. Some of Finney’s
other unoitliodoxies have similar Edward-

sian roots, aldiough diere is no account of
diem here, eidier. Sproul takes no notice

of how Edwards’s doctrine in Original Sin

has no concept of immediate imputation,
nor does he recall diat in 1750 Edwards
explicitly endorsed Joseph Bellamys teach-

ing on unlimited atonement as “die proper
Essence and distinguishing Nature of sav-

ing Religion.” Between too much homog-
enization and too little reading, Sproul
falls unwarily into articulating notions of
freedom and monergism which, oddly
enough, don’t differ all that much from
Finney— kinder and gender, perhaps, but

still more like Oberlin dian Princeton dian

he seems to realize.

If Sproul can be faulted for not read-

ing far enough into the details, he also

has to be faulted for leaving too many
genuinely important things out. Sproul

touches on none of die late medieval the-

ologians (Bradwardine, Ockham, Biel)

and major Calvinist confessions and cate-

chisms to examine notions of willing and
freedom, and takes only passing notice

of one of the most influential Protestant

summations of monergism, the Sententia

(or canons) of the Synod of Dordt. He is

also strangely silent on the modern free-

will debate, where the drift of both high

and low culture has been, not toward as-

sertions of overweening autonomy, but

toward no-fault victimhood, evolution-

ary determinism, and abuse excuses.

What is missing most, however, is a

conclusion. The final chapter surveys die

semi-Calvinism of dispensationalist the-

ologians Lewis Sperry Chafer and Nor-

man Geisler, but without any summary of

the previous chapters and without the

missing definition of the will. We are left

instead at the end with the assumption

that monergism has only to be reconciled

to freedom to get piety. I suspect that this

might have surprised our most famous

monergist, John Calvin, who believed

that piety would get you to monergism,

and then you would stop worrying about

freedom. “Our view is simply that [God]

possesses by right such great power, that

we ought to be content with his mere
nod,” Calvin wrote in De Aetema Praedes-

tinatione Dei in 1552. “Attend to who
God is and who you are. He is God, you

are man.” Four and a half centuries later, I

still don’t know of a better place to begin

talking about free will. [Si

CHRISTIANITY TODAY MARCH 2, 1998 61

ESTOR
'

your

i. I.,
i

with God and restore the passion in your spiritual life. And you’ll find your faith

renewed in thousands of inspiring notes, readings, book introductions, and devotionals.

Bring back the joy. Ask for the SpiritualRenewal Bible. At bookstores

everywhere in the New International Version and the New Living Translation.

SttZondervan

‘

i0nS

2 helpr̂ e
>OUrsP^lpassion'



Reflections

More than one use

[Y]ou don’t always have to

chop with the sword of truth.

You can point with it, too.

—Anne Lamott in

Bird by Bird

Worthwhile life

Let us so live that when we
come to die even the under-

taker will be sorry.

—Mark Twain, quoted in "A

Word a Day" electronic posting

Desensitized about God
It is curious diat people who
are filled with horrified indig-

nation whenever a cat kills a

sparrow can hear the story of

the killing ofGod told Sun-

day after Sunday and not

experience any shock at all.

—Dorothy Sayers, quoted in

God in Pain,

by Barbara Brown Taylor

God in me
Compassion lies at the heart

of our prayer for our fellow

human beings. When I pray

for the world, I become die

world; when I pray for the

endless needs of the millions,

my soul expands and wants

to embrace diem all and bring

them into the presence of

God. But in the midst of

that experience I realize that

compassion is not mine but

God’s gift to me. I cannot

embrace the world, but God
can. I cannot pray, but God
can pray in me. When God
became as we are, that is,

when God allowed all of us

to enter into the intimacy of

the divine life, it became pos-

sible for us to share in God’s

infinite compassion.

—Henri Nouwen in

Seeds ofHope

Our human condition

There is no innocence in

childhood, only less mature

depravities.

—Gerald Early in

The Hungry Mind Review

(Winter 1996-1997)

Sin mars a work of art

When I feel my sin and am
shaken because of it, it is not

at all because of feeling inferi-

or to others. It is because one

of God’s masterpieces has

become stained with sin.

—Paul Tournier in

Escape from Loneliness

Taste abandoned
We live in a country that has

never made a movie about

Leonardo da Vinci and has

produced three about Joey

Buttafiioco (famous only for

having had a teenage lover,

Amy Fisher, who shot his

wife)

.

—Times Literary Supplement

(Dec. 9, 1994)

Shouting educators

I’ve always tried to be aware of

what I say in my films because

all of us who make motion

pictures are teachers, teachers

with very loud voices.

— Star Wars creator George

Lucas, on receiving an awardfor

career achievement

Home mission

The greatest mission field we
face is not in some faraway

land. The strange and foreign

culture most American evan-

gelicals fear is not across the

ocean. It's barely across die

street. The culture most lost

to die gospel is our own—our

children and neighbors. It’s a

culture that can’t say two sen-

\
fences without referencing a

TV show or a pop song, and

that can’t remember what it

was like to have to get up and

change channels. It's a culture

more likely to have a body

part pierced dian it is to know

why Sara laughed. ... It’s a

culture diat we stopped evan-

gelizing, and have instead de-

clared a culture war upon.

—Dwight Ozard in

Prism (July/Aug. 1996)

Amusing ourselves

to death

People who want to be

amused have lost the art

of living.

—HolbrookJackson in

Platitudes in die Making

Dual dangers

It is equally dangerous to

man to know God widiout

knowing his own wretched-

ness, and to know his own
wretchedness widiout know-

ing God.

—Blaise Pascal in Pensces

Poor tradeoff

The tragedy ofmuch modern

life is that the abandonment

of the knowledge ofGod
means that futility has taken

over.

—Leon Morris in The

Cross of Jesus
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Why I Am a Missionary

by Samuel Hugh Moffett

With a subject like this I am trapped into writ

ing about myself and that is dangerous for

Christians. We are told to point to Jesus.

If I were preaching I would choose for my text 2 Cor.

4:5,“What we preach is not ourselves, but Jesus Christ

as Lord, and ourselves your servants for Jesus’ sake”,

before venturing any further. And if I were to write

less personally from a Biblically theological point of

view, it would take a book, not a paper. But allow me
to be personal and choose what might be called a

“practical theology” approach.

When people ask me why I am a missionary, if they

want a simple answer, I simply tell them in two words:

obedience and love. Obedience because mission to the

whole world is what Jesus told his disciples to do: “Go
ye into all the world and preach the gospel.” That is

the Great Commission. And love, because that, too, is

what Jesus told us to do: “Love God with all your

heart. ..and your neighbor as yourself”—the Great

Commandment. And that is still what Jesus is telling

anyone who would follow him. Trust and obey, go and

tell, love and help - and all in the name that is above

every name, the only name that saves, the name of

Jesus. That is why I am a missionary.

But if they ask me the practical question, how, not

just why, I became a missionary, that is a little more
complicated, and far less important than the Com-
mission and the Command. It often helps me, how-

ever, to learn how others came to the same decision I

did, so I’ll write about it—briefly.

The Call to Missions

It began with my father. He went to Korea 1 10 years

ago. He was in the handful of first missionaries that

began Protestant work in Korea. When he landed in

Korea on his 26th birthday, Seoul had a population of

about 150,000 people and there were tigers in the

hills. Today it has a population of more than

12,000,000 and the hills are full of high-rise apart-

ments, not tigers. In 1890, the year he arrived there

were less than 200 Protestant Christians on the whole

Korean peninsula, north and south. Today the latest

statistics report that there are fifteen million Protes-

tants in South Korea alone. From 200 to 15,000,000

in two generations. It was one of the miracles of mod-
ern missions.

How did my father affect my missionary call? Well,

not quite in the way one might expect. He had five

sons. And he told us, as we grew up and went off to

college, “Don’t become a minister unless you have to."

That may seem a rather negative way for a minister

father to talk to his sons. But he was wiser than we
realized. He didn’t say, “Don’t be ministers.” What he

was saying was, “Don’t drift into the ministry for the

wrong reasons. Don’t become a minister just because

I’m a minister. Don’t be a minister without a call from

God through the Holy Spirit, not from me.” And as

you might guess, four out of his five sons became or-

dained Presbyterian ministers, and the other became
a medical missionary.

At this point, again if I were preaching a sermon I

think I would take a different text: John 15:16: “You

have not chosen me, but I have chosen you”, because

of the way the Lord’s challenge to me seemed to move
from “Don’t be a minister”, to “I have to be a minis-

ter”, and then to “I have to be a missionary.”

First, in college since I knew I didn’t have to be a

minister, I decided I wanted to be a professor of clas-

sical Greek. My mother had taught me Latin and Greek

Samuel Hugh Moffett is the Henry Winters Luce Professor

ofEcumenics and Mission Emeritus at Princeton Theological

Seminary.
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since I was six or seven years old, and I fell love with

the old classics of western civilization: Homer, Socrates

and Virgil.

Then one of my older brothers did something that

changed my mind. He was a home missionary in

North Dakota but was praying that the way would

open up for foreign missionary service. Suddenly he

was called to India, but how could he leave his little

church pastor-less? He called and asked me to come

up for the summer and preach. I had never preached

a sermon. I hadn’t finished college yet, much less been

to seminary, but I thought I ought to help him and

said yes. By the end of that summer I knew I had to

be a minister.

At one point he stopped and

took out his watch, and said:

" Young men, your watch could

tick for nine and a half years

without numbering the

unbelievers in China atone.
"

But not a missionary. That came one day in the

Princeton seminary chapel. The chapel speaker was

the chairman of the Board of Princeton Seminary,

Robert Speer, and since he was also the senior Secre-

tary of the Presbyterian Board of Foreign Mission, he

spoke about missions. At one point he stopped and

took out his watch, and said: “Young men, your watch

could tick for nine and a half years without number-

ing the unbelievers in China alone.” I could not stop

thinking about that statistic. Nine and a half years

—

tick, tick, tick—as the population exploded, that many
people in the great and ancient country of China who
had not been told effectively about salvation in Jesus

Christ alone. That was my call to mission. Fora hun-

dred and fifty years, ever since William Carey, that

simple direct, Pauline challenge was the primary

motive for the modern missionary movement
—

“Every

one who calls upon the name of the Lord will be saved.

But how are they to call upon him in whom they have

not believed? And how are they to believe in him of

whom they have never heard? And how shall they hear

without a preacher?”—and it was enough to send this

preacher to China.

China

How did China affect my missionary call? The les-

son I learned in China about how to be a missionary

was a lesson in failure. And here, if I were preaching a

sermon my text would be John 16:33: “In the world

you shall have tribulation...” I went to China as an

optimist, thinking about the great challenge of win-

ning China’s millions and millions of people to Jesus

Christ. I was determined that those millions should

at least hear the good news of salvation in Christ alone.

But within four years I was thrown out of China. I

had failed. 1947 was a bad year for a missionary to

land in China. There was a war on— nationalists un-

der a Christian general, Chiang Kai-Shek, against the

communist leader, Mao Tze-Tung.

I asked some Chinese, “Who will win this war.” I

was sure they would answer, “The Christian general”.

But they said, “We’re not communists, but we think

the communists will win." 1 asked them “Why?wAnd
they said, “Because the communists are willing to die

for their cause, and their opponents are not.” And that

was my first taste of an unpleasant truth about the

state of Christian world missions. The communists,

in the early years of their revolution, were more seri-

ous about their mission than most of us Christians in

the west were about ours.

At one time we had 8,000 Protestant missionaries

in China. And we failed. Two years after I reached

China the communists had won the war. Two years

later I was thrown out of China as an enemy of the

Chinese people. After four years as a missionary, I

think I was about the most discouraged Christian mis-

sionary in the world. I knew we missionaries had made

many mistakes. We went to China for Jesus Christ, but

the communists won China. They told us flatly, “Once

we get rid of you missionaries, the Chinese church

will wither away.”

Because of a clause in their paper constitution

which guaranteed freedom of religion they could not
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throw us out just because we were missionaries. So

they brought criminal charges against us. My crime,

they said, was embezzlement. I was not surprised. I

was the mission treasurer in that area - elected by

default when the real treasurer left as the communists
came in. I was detained, interrogated, and given a

public people’s trial. I wondered what my sentence

would be? I knew I would be found guilty, but what
would be the punishment? The little major who had

conducted the trial had been very nasty, calling me a

running dog of the imperialists and so forth. But when
he stood up and said, “We sentence this enemy of the

Chinese people to immediate deportation”, I almost

shouted, “Hallelujah!” It was the best sentence he

could have given me. And I was ordered to leave the

city the next day for the long journey to the border.

All the way I was thinking how badly I had failed as a

missionary.

"What made the Korean

church grow?" He said, "For

fifty years we have lifted up

the Word of God before this

people, and the Holy Spirit did

the rest "

Back in the United States, I found myself talking

about mission failure, and our missionary mistakes.

Perhaps, in changing times we should have a morato-
rium on missions. I had been asked to teach at Prince-

ton Seminary, and one day after I had spoken about
our China failures at a student meeting, a Chinese
student from mainland China, a Christian, came up
to me and said, “Dr. Moffett, don’t talk like that. You
did not fail. God never fails, and He sent you to

China.” The student was right. So now, if I were
preaching a sermon, my text would be the whole
verse of John 16:33: “In the world you shall have

tribulation, but be ofgood cheer; I have overcome the

world” God never fails.

When I left China so discouraged, there were
roughly 3 million Chinese Christians - about 2 mil-
lion Catholics, and 1 million Protestants. Today there

are 30 million Chinese Christians, and some people
say the number may be twice that, perhaps as high as

50 or 60 million. The Church in communist China in

the last ten years has been the fastest growing church
in the world. Missionaries made a mistake, but it is

no mistake to be a missionary.

It was a hard missionary lesson, but I learned it from
China: never let our own failures destroy our trust in

God. A great missionary to Burma, Adoniram Judson,

once said a hundred and more years ago, in the midst
of what looked like missionary failure “The future is

as bright as the promises of God.” God never fails.

And by the grace of God, after discouragement in

China, the Lord gave me the great privilege of going

home, home to Korea in 1955.

Korea

How did Korea affect my missionary call? The les-

son I learned in Korea was a lesson from success . What
a difference there was between my mission experience

in China, and in Korea. I left China almost in despair.

I came to Korea to find myself in the middle of a

miracle of church growth and enthusiasm.

Some years ago a friend of mine came to Korea to

see if the stories of church growth were really true.

They were so true that it was almost too much of a

shock for him. He wrote,

Methodism began in England with John Wesley, but

the largest Methodist church congregation in the

world is not in England. It’s in Seoul, Korea.

Presbyterianism began in Switzerland with John
Calvin, but the largest Presbyterian church in the

world is not in Switzerland. It’s in Seoul, Korea.

Pentecostalism, in its modern form, began in South-

ern California, but the largest Pentecostal church in

the world is not in Southern California. It’s in Seoul,

Korea. (Peter Wagner)

That kind of phenomenal church growth re-

minded me of another lesson about why I am a mis-

sionary. The reason is not that in Korea we
missionaries were succeeding—most of the growth
by that time should be attributed to the faithful, joy-

ful witness of Korean Christians. Success is no better

reason for being a missionary than apparent failure,
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as in the China revolution. I had learned the lesson
of missionary success from my father years earlier.

The first explosions of mass conversions occurred
in his territory in the north in 1895 and 1896. Forty

years later a commission from the American churches
came out to ask him, “What made the Korean church
grow?” He said, “For fifty years we have lifted up the

Word of God before this people, and the Holy Spirit

did the rest.”

That sounds too simple, perhaps, but if a mission-
ary does not start there—with the Bible and the Spirit

—he or she won’t start at all. In Korea it was not the

pioneer foreigners— Underwood, Appenzeller,
Moffett—who made it grow. And it was not even
the Korean pioneer evangelist, Suh Sang- Yoon, who
brought the good news into Korea a whole year be-

fore the first foreign missionaries had even arrived.

It was God, working through them by the Holy Spirit

and his written word. God never fails.

But we do—missionaries do, pastors do, evange-
lists do. We fail. And before I boast too much about
the growth of the church in Korea, let’s admit that even
the best of churches has weaknesses. The Korean
church grows, but it also splits, it divides. Where else

in the world will you find a “Jesus Presbyterian
Church” and a “Christ Presbyterian Church” (and Jesus

is not speaking to Christ).

Nevertheless, though all that is true, the lesson still

holds: God never fails. This is how I found that out.

Back in China, after the trial, on our way to the train

station a missionary family came out of their house
and stopped us, not just to say goodbye. They asked
us to take their 8-year old boy out with us. “We can’t

get out,” Mr. Guinness said. “Mrs. Guinness has tu-

berculosis and we may never get out.” Of course we
took the boy along. But on the long journey to the
border I began to worry.

After the trial I had been taken into a room and
told I would be allowed to take $100 in American
money with me. “We’ll give you a letter of permis-
sion. You sign it, and we’ll sign it, and that will make
it legal.” There was a law against using foreign money.
I signed in a hurry and rushed home but I didn’t have
a hundred American dollars in the house. I had only
$97. After all the stress of the accusations and inter-

rogation I was feeling a bit paranoid. I thought they
must have searched the house, discovered only $97,

and trapped me into signing a paper that would be a

lie. Then, along the way they would stop and search

me. “There’s no 100 dollars. Where’s the $3? You
bribed someone.”

But nothing happened until Canton, the last stop

before the Hong Kong border. But there, as the pas-

sengers left the train, they questioned all who were
leaving China. Bags and luggage were opened and
turned inside out. Then they began a body search.

Little Oswald Guinness was watching, and he said,

“Uncle Sam are they going to examine me like that.” I

said, “Don’t worry, they’re looking only for guns and
foreign money mostly.” He said, “But I have some
American money.” I said, “Oh no! How much do you
have? He said, “Three dollars.” Never in my life have
I been more efficient in taking something out of some-
one else’s pocket and putting it into mine!

Call it a coincidence if you like. I call it a miracle.

But don’t misunderstand me. I don’t believe in God
just because of a little three-dollar miracle. And that

is not why I am a missionary. My hope and my call-

ing do not depend on that kind of intervention from
God. What of the Christians in China who did not
get out, who died for their faith? Why were there no
miracles for them? But there were—greater miracles
than any three dollars: the miracle of life everlasting

in Jesus Christ.

I think the “three-dollar” kind of miracle I’ve told

you about is for weak, discouraged, failed missionar-

ies like me as I was when I left China. The good Lord
must have looked down and said, “I can’t let a mis-
sionary of mine stumble out of China like that.” So in

his amazing grace he chose to minister to my weak-
ness, and used a very little thing to remind me that He
is still God. And GOD NEVER FAILS. That is why I

am still a missionary.
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Why I Aim a Foreign Missionary
Alice Eaton Johnson
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®UR friends and acquaintances were star-
tled, a few months ago, to learn of our
decision to accept an appointment under

the Board of Foreign Missions to go to
Alborz College in Teheran, Iran, where my
husband is to teach English. Why? Whv?
Why? We felt the

7

query everywhere, al

though it was not

always expressed.

Why, with all our
training and experi-

ence in this country?

Why, with every in-

dication of adequate

opportunity ahead
for service here?
Why, with the crying

needs in this country?

Why, with two small

children, with such
glowing ties of fami-

ly love?

One morning not

long ago I nestled

under a Cap Cod
sand dune, looking

along a beautiful

stretch of beach—
a favorite haunt of
mine, trying to col-

lect my thoughts as
to why I was going to

the foreign field. It

came to me that our
going was as inevit-

able as the pounding

From a 1924 Missionary
to Those of 193ft

(JJOME, you who have willed to cross
the seas from all you know of love

of sacrament, of kin. We await you!
We are they who, horn before you,
committed ourselves earlier, as you do
now.

God calls you! He called us as He
has called you. It is the Call of the
Ages. And the answering is sweet. Think
not there is one call, one answer and
then silence. No, the voice calls on
through the heat of the day, with the
coolness and strength of the- dawn, and
the gentleness of the twilight to come.
It leads the way; it is the message of
our lips, the love of our hearts, the
light of our living.

God is expectant. His tone has an
assured quietness, a confidence that to-
days far-flung Calvary is potent with a
new Resurrection. It is through this
Calvary to that Resurrection with Him,
that he is calling us.

—A)ixmymoiis

waves on that shore—our lives were made
° S

i°

* C°U,d answer the Question very
simply, We go because we feel called byGod for this specific work.” But this would
not satisfy some of our questioners. Only
lose who know the experience of constant

communion with God can construct for them-
se ves, from this brief answer, the decision
which we have made to leave al! the material
things that we hold dear and go to the other

Chri^
16 eartH l° tdl Pe°Ple ab°Ut JeSUS

As I sat watching the surf pounding
against the shore, I suddenly saw in it a
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picture so clear and strong of the meaning
of Christianity that I want to share it with
you. This mighty ocean, seemingly always the
same, is relentlessly pressing forward for-
ever reaching out to claim new territory.
Each year this mighty ocean claims seven feet

along that stretch of
coast. Seven feet a
year seems very lit-

tle, but seven feet

times one hundred
years shows consid-

erable progress. As
t h e mighty ocean
sends forth its waves
to pound at the en-

circling shores, so
does the mighty
church send forth
its missionaries.
Around the great sea
of Christianity is an
unending fringe of
its emissaries, each
one doing a little part
in the relentless task
of claiming the

whole world for

Christ.

Perhaps you would
like to go on with
this simile: to think
of the islands of
selfishness and fear
in the midst of the

great ocean—islands
that must be pound-, . oe pound-

f.

d
. .

b,tS
- or oi th' brooks and rivers ofbgh m the lands of darkness, coming tomee the sea and help it in its great mission

These waves do not spring up of theirown volition around the fringe of the seaThey are only the edge, impelled on their
mission by the whole seething dynamic of themighty ocean. It i s their lot to hatter the
coast hne, but they can do it only as they
receive strength and power from behind.We missionaries are made for the task along

of
5 y°U ' and the whole Christian

Church behind you, that gives us the strength
and power to carry out our task.
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Professor Latourette, of the Yale Divinity
School, has said that he thought every minis-
terial candidate ought to volunteer for mis-
sionary service. We would not wish on our
Board of Foreign Missions the mechanics of
examining every seminary student as carefully
as we new missionaries arc examined, but every
servant of Christ should examine himself
honestly and be willing to serve anywhere
where his talents may best be used. The
work of Christ throughout the world needs
a balanced leadership, and to achieve this

the Boards who send out missionaries must
have free access to a wide field, to fulfill

the exacting requirements of their service.

It was in this spirit that we volunteered,
feeling that we had qualifications that might
be adapted to work in the foreign field.

Should there be a task for which we seemed
especially fitted, we did not want to prevent
our being used in some far distant place by
keeping our door of willingness closed.

Having opened this door, we experienced a

new sense of freedom, and went about our
work in this country with a new feeling of
confidence that our lives were in God’s hands
and that he would lead us to our field of
greatest service. When the call to Iran came,
we personally were convinced that for us it

held this greatest opportunity. Iran is at the

cross roads today, with old customs breaking
down and new ideas taking their places. The
people are in a receptive mood, and now is the
moment for Christianity to heed the clarion

call of love and service.

This is a job that cannot wait until we had
finished our work in this country. Iran is ready,
but not waiting. I speak of Iran, because that
is our specific field; but I think I can speak
with assurance for all the new missionaries
who have gone out to various fields this year.

The whole world is a challenge, and each of
us is going out to serve where we think
our lives can best be spent for Christ.

I do not want to belittle the work that

needs to be done in this country. We have
not had a church in this country for almost
six years without knowing something of the

plight of this poor land of ours. But in

this land we have you—all of you, and
thousands more—working, struggling, conse-
crating your lives to the task of making
America Christian. Some of us must look

beyond the bounds of America to a fear-rid-

den world, to a world that, not knowing
Christ, sees only hopelessness ahead. We

have such compelling faith in His message
that we knew it must be taken to all corners
of the earth. But you people must believe
this, too. All America must believe it, if

our dream is to come true. It can only
come true as the whole world turns to Christ.

We missionaries who go out at the beginnipg
of this new century of the Board of For-
eign Missions are called by some "the men
of action;" but we can go only as far as

we are propelled by the faith and conse-
cration behind us.

Why do we choose to be missionaries?

Because, seeing the misery and darkness, we
cannot stay away. Because we know what
God’s love, as taught us by Jesus Christ,

has meant to our lives. Because we feel

such confident joy in His way of life that

we cannot restrain ourselves from sharing
it. And perhaps, because in us the adven-
turer’s spirit, which is in all our hearts, makes
us certain that it is our particular mission
to present our story on the fringes of the

sea, leaving the dark islands in this country
to others to whom that work seems the

greatest challenge. We are going because
we know the whole world needs to know
the living Christ, our Master, who alone can
guide us to triumphant living. We go be-

cause the very heart of Christianity sends
us.

And also because the great ocean of Chris-

tianity is behind us. You are a part of that

ocean. A calm, phlegmatic sea will never
send forth great tidal waves. Let the cen-

ter and heart of Christianity be so stirred

and roused that we who start the second

century procession of Presbyterian mission-

ary effort may find great strength to batter

the dark coastlines before us.

Sharing Burdens
ECAUSE I kept the windows of my mind
all clear,

Each day found service rendered unto God;
And as I come up to the closing of this year,

I stand upon the highway Saints have trod.

Because I kept the windows of my mind all

clear,

A candle in my heart burned softly every

day,

And in the passing seasons of this busy year,

God and I touched shoulders all the way.

Margarett Bradt South m ayd

-
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Don't Be a Christian Unless You Have To

It's a privilege to be here but why did you invite an
old, black-suited dinosaur like me to speak to youth pastors? I've
heard of a church in New Jersey, a Presbyterian church, where the
pastor is 91 years old and the director of youth work is 80--but
you can take that sort of thing only so far.

It really is a privilege, though, to be talking to you.
What you are doing is a mission to one of the most important
mission fields in the world today: the mission to youth, the next
generation in our world future. It's also one of the most
neglected missions in our Presbyterian church, and that neglect is
one of the reasons we are losing 30 to 40 thousand Presbyterians
every year.

We begin to lose them when they go to High School and
begin to think that they are too grown up for Sunday School. We
drop them almost completely when they go off to college. And High
Schools and colleges are afraid to tell them about Jesus. Religion
is forbidden ground. But I want Eileen to tell you a story about
that, and about working with young people in Korea

You asked me to talk about my own experience, which is
dangerous for a Christian. It's dangerous for any Christian to
pose as a model Christian. We do better to talk about Jesus Christ.
However, it often helps me to learn how others came to their
decisions about their faith, and their choices in life, so I'll
tell you about mine. I went to church, and to high school and
college and am still a Christian. Why?

f
* Well, it began early. I was born on the mission field,

in what is now North Korea. You might think that that is why I'm
still a Christian. I do think that growing up in a missionary
family had a lot to do with it. I have always remembered my father

us boys as we grew up, "Remember, Sam, remember Howard, you
are a "child of the covenant" For a long time we didn't really
know what that meant. But by the time we left for college, I was
glad to remember what he told us about baptism. Because at
college, a fine, conservative Christian college in the best sense
of the word "conservative", one day in church in my first few
months, a well-meaning youth pastor (I think that is what he was)
was teaching a newcomers class, and began by going down the row and
asking us, "When were you saved?". And I froze, because one by one
I began hearing stories, wonderful stories, of wonderful
conversions, and I didn't know just when I was saved. I could tell
him when I joined the church, but I thought I had always been
saved, a "child of the covenant" . As he came nearer and nearer to
me, I wondered if he'd think that wasn't enough of an answer. What
saved me (I mean that by "saved" here, not soteriologically saved
but socially saved in that class) was the freshman next to me. His
answer was straight from heaven, for me. He said, rather loudly.
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^ <$_ ofcĈ~-nir — cfr ViViLf —

M^uU ST
,

\MJ^'VZTUv^
l
—

^ ^ $6̂ ~k'^Ll) virfSv, £-*t{ ^

^ I(^y C^>K- (i^>^— ^ a~A h CtM lu t frf ^U —
^ ^ ^

<*-/[ '^C §T>i 4 -"tt^ )|/L &^Ur fhkj^ ,



""To'. Ko^eq W)0RC.J hus10way C&f/refetyce (teuy)

smoffett. why-i.ser
fPrXi (o^O 5^7

OfeL- £r^o) Tft-- r?Zi)

WHY I AM A MISSIONARY

It is a privilege and a great honor to be speaking at this great

Korean World Missionary Conference. A privilege and an honor, but I am
a little embarrassed. For one thing, I am speaking in English. I was born in

Korea but I have forgotten most of my Korean. Please forgive me. (Taedani

mianhamnida). A more serious embarrassment is that I will be talking about

myself and that is dangerous for Christians. We are told to point to Jesus,

not ourselves. If I were preaching today I would choose for my text 2 Cor.

4:5, "What we preach is not ourselves, but Jesus Christ as Lord, and

ourselves your servants for Jesus’ sake." But you asked more for a testimony

than a sermon. Nevertheless, keep your eyes on Jesus, not on me.

When people ask me why I am a missionary. If they want a

simple answer, I simply tell them in two words: obedience and love.

Obedience because mission to the whole world is what Jesus told his disciples

to do: "Go ye into all the world and preach the gospel". That is the Great

Commission. And love, because that, too, is what Jesus told us to do: "Love

God with all your heart...and your neighbor as yourself-the Great

Commandment. And that is still what Jesus is telling anyone who would

follow him, including you. Trust and obey; go and teU; love and help-and all

in the name that is above every name, the only name that saves, the name of

Jesus. That is why I am a missionary.

But if you ask me how, not why , I became a missionary, that is a little

more complicated, and far less important than the Commission and the

Command. It often helps me, however, to learn how others came to the same
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decision I did, so I’ll tell you about it— briefly.

I. It began with my father. I wish I could tell you his story, not

mine. He went to Korea 110 years ago. He was in the handful of first

missionaries that began Protestant work in Korea. When he landed in Korea

on his 26th birthday, Seoul had a population of about 150,000 people and

there were tigers in the hills. Today it has a population of more than
12.000.

000 and the hills are full of high apartment buildings, not tigers. In

1890, the year he arrived there were less than 200 Protestant Christians on the

whole Korean peninsula, north and south. Today the latest statistics report

that there are fifteen million Protestants in South Korea alone. From 200 to

15.000.

000 in two generations. It was one of the miracles of modern missions.

How did my father affect my missionary call? Well, not quite in

the way you might expect. He had five sons. And he told us, as we grew up

and went off to college, "Don’t become a minister unless you have to". That’s

a strange way for a minister father to talk to his sons. But he was wiser than

I realized. He didn’t say don’t be ministers. He was saying, "Don’t drift into

the ministry for the wrong reasons. Don’t become a minister just because I’m

a minister. Don’t become a minister without a call from God through the

Holy Spirit, not from me. And you know, four out of his five sons became

ordained Presbyterian ministers, and the other became a medical missionary.

At this point, if I were preaching a sermon I think my text would

be John 15:16: "Yon have not chosen me . but I have chosen you", because of

the way the Lord seemed to move from "Don’t be a minister", to "I have to

be a minister", and then to "I have to be a missionary".

In college, though—here at Wheaton—since I

knew I didn’t have to be a minister, I decided I wanted to be a professor of
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classical Greek. My mother had taught me Latin and Greek since I was six

or seven years old, and I fell love with the old classics of western civilization,

Homer, Socrates and Virgil.

Then one of my older brothers did something that changed my

mind. He was a home missionary in North Dakota but was praying that the

way would open up for foreign missionary service. Suddenly he was called to

India, but how could he leave his little church pastorless? He called and

asked me to come up for the summer and preach. I had never preached a

sermon. I hadn’t finished coUege yet, much less been to seminary, but I

thought I ought to help him and said yes. By the end of that summer I knew

I had to be a minister.

But not a missionary. That came one day in the Princeton

seminary chapel. The chapel speaker was the chairman of the Board of

Princeton Seminary, Robert Speer and he spoke about missions. At one point

he stopped and took out his watch, and said: "Young men, your watch could

tick for 9 and 1/2 years without numbering the unbelievers in China alone."

I could not stop thinking about that statistic. 9.5 years-tick, tick, tick-that

many people in the great and ancient country of China who had not been told

effectively about salvation in Jesus Christ alone. So I went to China.

II. China . How did China affect my missionary call? The lesson I

learned in China about how to be a missionary was a lesson in failure. And

here, if I were preaching a sermon my text would be John 16:33: "In thg

world vou shall have tribulation. .. I went to China as an optimist, thinking

about the great challenge of winning China’s millions and millions of people

to Jesus Christ. I was determined that those millions should at least hear the



good news of salvation in Christ alone. But within four years I was thrown
out of China. I had failed. 1947 was a bad year for a missionary to land in

China. There was a war on-nationalists under a Christian general, Chiang
Kai-Shek, against the communist leader, Mao Tze-Tung.

I asked some Chinese who would win the war. I was sure it would
be the Christian general. But they said, "We’re not communists, but we think

the communists will win." I asked them "Why?" And they said, "Because the

communists are willing to die for their cause, and their opponents are not"

And that was my first taste of an unpleasant truth about the state of Christian

world missions in the world today. The communists, in the early years of
their revolution, were more serious about their mission than most of us

Christians in the west were about ours.

At one time we had 8,000 Protestant missionaries in China. And
we failed. Two years after I reached China the communists had won the war.
Two years later I was thrown out of China as an enemy of the Chinese people.

After four years as a missionary, I think I was about the most discouraged

Christian missionary in the world. I knew we missionaries had made many
mistakes. We went to China for Jesus Christ, but it was the communists who
won in China. They told us flatly, "Once we get rid of you missionaries, the

Chinese church will wither away". But because of a clause in their paper
constitution which guaranteed freedom of religion, they could not throw us out
just because we were missionaries. So they brought criminal charges against

us. My crime, they said, was embezzlement. I was not surprised. I was the

mission treasure in that area-elected by default when the real treasurer left

as the communists came in. I was detained, interrogated, and given a public
people’s trial. I wondered what my sentence would be? I knew I would be
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found guilty, but what would be the punishment. The little major who had

conducted the trial had been very nasty, calling me a running dog of the

imperialists and so forth. But when he stood up and said, "We sentence this

enemy of the Chinese people to immediate deportation, I almost shouted,

"Halleluja!". It was the best sentence he could have given me. And I was

ordered to leave the city the next day for the long journey to the border. All

the way I was thinking how badly I had failed as a missionary.

Back in the United States, I found myself talking about mission

failure, and our missionary mistakes. I had been asked to teach at Princeton

Seminary, and one day after I had spoken about our China failures at a

student meeting, a Chinese student from mainland China, a Christian, came

up to me and said, "Dr. Moffett, don’t talk like that. You did not fail. God

never fails, and He sent you to China. The student was right. Now, if I were

preaching a sermon, my text would be the whole verse of John 16:33 : In the

world you shall have tribulation, but be of good cheer: I have overcome the

world ". God never fails.

When I left China so discouraged, there were about 3 million Chinese

Christians--2 million Catholics, and 1 million Protestants. Today there are 30

million Chinese Christians, and some people say the number may be twice

that, perhaps 60 million. The Church in communist China in the last ten years

has been the fastest growing church in the world.

It was a hard missionary lesson, but I learned it from China.

Never let your own failures destroy your trust in God. A great missionary to

Burma, Adoniram Judson, once said a hundred and more years ago, in the

midst of what looked like missionary failure "The future is as bright as the

promises of God." God never fails. And by the grace of God, after
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discouragement in China, the Lord gave me the great privilege of going home,
A

home to Korea ,i»T9§5.

III. Korea . How did Korea affect my missionary call? The lesson I

learned in Korea was a lesson from success . What a difference there was

between my mission experience in China, and in Korea. I left China almost

in despair. I came to Korea to find myself in the middle of a miracle of

church growth and enthusiasm.

Some years ago a friend of mine came to Korea to see if the stories

of church growth were really true. They were so true that it was almost too

much of a shock for him. He wrote,

"Methodism began in England with John Wesley, but the largest church

congregation in the world is not in England. It’s in Seoul, Korea.

Presbyterianism began in Switzerland with John Calvin, but the largest

Presbyterian church in the world is not in Switzerland. It’s in Seoul,

Korea. Pentecostalism, in its modern form, began in Southern

California, but the largest Pentecostal church in the world is not in

Southern California. It’s in Seoul, Korea. (Peter Wagner}

I will be leading a seminar this afternoon on "What Makes the

Korean Church Grow", so I will say no more about that now except that

Korean missionaries, like those gathered here, have much to teach us about

church growth in Korea. I learned it from my father. The first explosions of

mass conversions occurred in his territory in the north in 1895 and 1896.

Forty years later a commission from the American churches came out to ask

him, "What made it grow". And he said, "For fifty years we have lifted up

the Word of God before this people, and the Holy Spirit did the rest."

That sounds too simple, perhaps, but if a missionary does not start
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there-with the Bible and the Spirit-he or she won’t start at all. In Korea it

was not the pioneer foreigners- Underwood, Appenzeller, Moffett-who made

it grow. And it was not even the Korean pioneer evangelist, Suh Sang-Yoon,

who brought the good news into Korea a whole year before the first foreign

missionaries had even arrived. It was God, working through them by the

Holy Spirit and his written word. God never fails.

But we do. Missionaries do., Pastors do. Evangelists do. We
fail. And before I boast too much about the growth of the church in Korea,

let’s admit that even the best of churches has weaknesses. The Korean church

grows, but it also splits, it divides. Where else in the world will you find a

"Jesus Presbyterian Church" and a "Christ Presbyterian Church", and Jesus

is not speaking to Christ.

Nevertheless, though all that is true, the lesson still holds: God

never fails. This is how I found out that that is true. Back in China, after

the trial, on our way to the train station a missionary family came out of their

house and stopped us. Not just to say goodbye. They asked us to take their

8-year old boy out with us. "We can’t get out," they said. "Mrs. Guinness has

tuberculosis and we may never get out". Of course we took the boy along.

But on the long journey to the border I began to worry. After the trial I had

been taken into a room and told I would be allowed to take o $100 in

American money with me. "We’ll give you a letter of permission. You sing

it, and we’ll sign it, and that will make it legal". There was a law against

using foreign money. I signed in a hurry and rushed home but I didn’t have

a hundred American dollars in the house. I had only $97. After all the stress

of the accusations and interrogation I was feeling a bit paranoid. I thought

they must have searched the house, discovered only $97, and trapped me into
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signing a paper that would be a lie. Then, along the way they would stop and

search me. "There’s no 100 dollars. Where’s the $3. You bribed someone.
A

But nothing happened until Canton, the last stop before the Hong

Kong border. But there, as the passengers left the train, they questioned all

who were leaving China. Bags and luggage were opened and turned inside

out. Then they began a body search. Little Oswald Guinness was watching,

and he said, "Uncle Sam are they going to examine me like that". I said,

"Don’t worry, they’re looking only for guns and foreign money mostly." He

said, "But I have some American money." I said, "Oh no! How much do you

have". And he said, "Three dollars". Never have a taken something out of

anyone’s pocket into mine faster in my life."

Call it a coincidence if you like. I call it a miracle. But don’t

misunderstand me. I don’t believe in God just because of a little three-dollar

miracle. And that is not why I am a missionary. My hope and my calling do

not depend on that kind of intervention from God. What of the Christians in

China who did not get out, who died for their faith. Why were there no

miracles for them. But there were. Greater miracles than any three dollars.

The miracle of life everlasting in Jesus Christ.

I think the "three-dollar" kind of miracle I’ve told you about is for

weak, discouraged, faded missionaries like me as I was when I left China.

The good Lord must have looked down and said, "I can’t let a missionary of

mine stumble out of China like that." So in his amazing grace he chose to

minister to my weakness, and used a very little thing to remind me that He is

still God. And GOD NEVER FAILS. God bless you ad. Amen.

- Samuel Hugh Moffett


